
Revelation 16 Part 5 

 

1.  Preliminary Considerations (DISCUSSED) 

2.  Contextual Interpretation 

CHAPTER 16 REPRESENTS THE EVENTS SURROUNDING THE FINAL FIVE MONTH SIEGE OF THE ROMANS LEADING 

TO HER COMPLETE DESTRUCTION IN SEPTEMBER OF 70 AD. 

2.15. (13-14a) “mouth of…” = the mouth (or tongue) in Scripture is considered to be an 

extension/expression/communication of one’s heart (or spiritual state: Mat 12:33-37); “dragon” = Satan (Rev 12:3, 

9, 13:2); “the beast” = the beast of the sea/Rome (Rev 13:1); “the false prophet” = the beast of the land/the Jewish 

priesthood (Rev 13:11-14 w/19:20); “(out of their mouths come) three unclean spirits like frogs…For they are 

demonic spirits” = The demonic spiritual state of “the dragon, the beast and the false prophet”(i.e. the “unholy 

trinity”) is expressed/communicated to the world (see 2.16.) in destructive terms directed against the Jews. 

Consider: 

2.15.1. The dragon is a demon (Satan). 

2.1.5.2. The beast is demon-possessed (Rev 13:2 and 9:14 –as discussed this refers to demonic, fallen 

angels since they are “bound” and therefore indicates the state of the enemy armies under the command 

of Rome coming against the Jews.  This was also the spiritual state of Rome personified—i.e. her “image” 

– Nero (Rev 13:2 w/18). 

2.15.3. The false prophet is also demon-possessed (Mat 12:38-45). 

2.15.4. “frogs” - which no doubt is yet another allusion to God’s judgment against Egypt for her 

persecution of His people  (since the Jews in their persecution of Christ and Christians are the new Egypt – 

Rev 11:8)--therefore symbolize national destruction (Exo 8:2-13; Psa 78:45). 

“The similarities between these curses and the curses of the Exodus are given to make a point.  That point 

is this, Jerusalem is the new Egypt.  As God cursed the old Egypt, so He now curses the new Egypt, 

Jerusalem.” –Ralph Bass (Back To The Future, A Study On The Book Of Revelation). 

2.16. (14b) “performing signs, who go abroad to the kings of the whole world, to assemble them for battle” = The 

persuasive nature of the “unholy trinity’s” campaign against the Jews is successful in recruiting large quantities of 

reinforcements from foreign kings (as discussed this included armies from the Arabians, Syrians and Armenians—

including her king Antiochus (Gaius Julius) Epiphanes) to aid Titus and the Romans. 

 “So Vespasian sent his son Titus…to Alexandria to bring back with him from there the fifth and tenth legions, while 

he himself…came by land into Syria, where he gathered together, the Roman forces, with a considerable number of 

auxiliaries from the kings in that neighborhood.” – Josephus (Wars, 3.1.3) 

“(Titus) also moved himself, together with the rest [of his armies]; besides whom marched those auxiliaries that 

came from kings, being now more in number than before, together with a considerable number that came to his 

assistance from Syria…so that the whole army, including the auxiliaries sent by the kings, as well as horsemen and 

footmen were all united together” – Josephus (Wars, 5.1.6, 3.4.2) 



2.17. The “elephant in the room” question:  How was the Jewish priesthood (i.e. “the false prophet”) involved in 

persuading other nations to join in the war against herself and her nation?  By her refusal to offer sacrifices for not 

only Caesar but any of the foreign dignitaries in general, which in the past, had sought such sacrifices by the Jews 

and were appeased as a means to keeping peace on Israel’s border .  This Josephus sees as the key spark in starting 

the war itself: 

“Eleazar, the son of Ananias the high priest, a very bold youth, who was at the time, governor of the temple, 

persuaded those that officiated in the divine service to receive no [longer, any] gift or sacrifice for any foreigner.  

And this was the true beginning of our war with the Romans for they rejected the sacrifice of Caesar on this 

account; and when many of the [other] high priests and principal men besought them not to omit the sacrifice 

which is was customary for them to offer for their princes, they would not be prevailed upon.” –Josephus (Wars, 

2.17.2) Consider: (1Ki 22:19-22) 

2.18. (14c) “(to assemble them for battle) on the great day of God the Almighty” = A variation of the common 

Scriptural phrase, “Day of the Lord” which refers to a time of national punishment and judgment (i.e. God 

punishing a nation because of their sin through either natural disaster or foreign armies- Isa 13:6-9; Jer 46:10-13; 

Eze 30:1-10; Amo 5:18-20 ).  Interestingly enough this phrase (“day of the Lord/God”) always refers to 70 AD when 

accompanied by the word “great” elsewhere in Scripture (see Mal 4:5-6; Joe 2:28-32 w/Act 2:14-21). Commenting 

on Acts 2:14-21’s use of this phrase along with how it is found here in Revelation 16, Ralph Bass states, 

“This passage in Acts is yet another one of those verses that make little sense to a Dispensationalist.  The best they 

can hope to do is make the passage irrelevant by stating the ‘last days’ have now lasted 2,000 years and counting, 

making the years concluding Israel’s era longer than the whole of their national existence combined.  But that is not 

the case.  As Peter stated, this end game started at Pentecost and, as John demonstrates, is now concluding 40 

years later in the destruction of Jerusalem.” 

2.19. (15) = Through these very allusive words, the destruction of Jerusalem (and subsequent handing over of the 

kingdom to the re-constituted Israel of the church) is revealed to be the fulfillment of the “secret return” 

prophesied by Christ Himself during His earthly ministry (Mat 24:32-44). This “secret return” therefore is very 

different than the so-called “secret rapture” of Dispensationalism (which is what these verses are attributed to 

within that system).  Though different in scope and nature, all of Christ’s returns will be “secret” (Consider 1Th 5:1-

11; 2Pe 3:1-13).  Even what Christ speaks about in Matthew 24 bears the marks of a larger prophetic trajectory (i.e. 

of a return on a much more global and visible scale – see Mat 24:29-31).  Many of the prophetic texts in Scripture 

function this way: an immediate trajectory which points to a larger yet future one (e.g. Isa 7:14). As previously 

discussed, the fact that these words by Christ fall in between the events which begin in verse 14 and concludes in 

verse 16 also strongly dictate that the interpreter see a direct connection between these events and Christ’s Olivet 

prophecy where this concept (of coming as a thief) is first rendered since this can be the only reasonable 

explanation for their interjection (to indicate that such events are the fulfillment of those prior words).   As such, 

verse 15 creates massive levels of theological confusion within the dispensational system since many Dispys view 

such words by Christ (“Behold I am coming as a thief”) as referring to His pre-tribulational “secret rapture” of the 

church, yet (at the same time) view this chapter as taking place at a time near the end of the tribulational period
1
. 

2.21. (16) “Armageddon” = (lit.) “Mt. Meggido”.  The reference itself bears significance since it clearly is meant to 

connect Jerusalem (a mountain) to Josiah’s Megiddo (a famous plains battlefield where God stood on the side of 

Israel’s enemy – See 2Chr 35:18-23).  Jerusalem, the mountain, is the new battle of “Megiddo”.  

                                                           
1
 To be fair, John MacArthur does not view the “thief in the night” references as referring to the rapture of the church.  See MacArthur Study 

Bible notes on 1Th 5:2.  This however is not the popular position within Dispensationalism (e.g. The hugely popular 1972 film, A Thief In The 

Night). 


